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The journal Arctic Research of the United
States is for people and organizations interested in
learning about U.S. Government-financed Arctic
research activities. It is published semi-annually
(spring and fall) by the National Science Founda-
tion on behalf of the Interagency Arctic Research
Policy Committee and the Arctic Research Com-
mission. Both the Interagency Committee and the
Commission were authorized under the Arctic
Research and Policy Act of 1984 (PL 98-373) and
established by Executive Order 12501 (January
28, 1985). Publication of the journal has been
approved by the Office of Management and
Budget.

Arctic Research contains

» Reports on current and planned U.S. Govern-

ment-sponsored research in the Arctic;

» Reports of ARC and IARPC meetings; and

« Summaries of other current and planned

Arctic research, including that of the State of
Alaska, local governments, the private sector
and other nations.

Arctic Research is aimed at national and inter-
national audiences of government officials, scien-
tists, engineers, educators, private and public
groups, and residents of the Arctic. The emphasis
is on summary and survey articles covering U.S.
Government-sponsored or -funded research rather
than on technical reports, and the articles are in-
tended to be comprehensible to a nontechnical
audience. Although the articles go through the

normal editorial process, manuscripts are not ref-
ereed for scientific content or merit since the jour-
nal is not intended as a means of reporting scien-
tific research. Articles are generally invited and
are reviewed by agency staffs and others as appro-
priate.

As indicated in the U.S. Arctic Research Plan,
research is defined differently by different agen-
cies. It may include basic and applied research,
monitoring efforts, and othér information-gathering
activities. The definition of Arctic according to the
ARPA is “all United States and foreign territory
north of the Arctic Circle and all United States ter-
ritory north and west of the boundary formed by
the Porcupine, Yukon, and Kuskokwim Rivers; all
contiguous seas, including the Arctic Ocean and
the Beaufort, Bering, and Chukchi Seas; and the
Aleutian chain.” Areas outside of the boundary are
discussed in the journal when considered relevant
to the broader scope of Arctic research.

Issues of the journal will report on Arctic topics
and activities. Included will be reports of confer-
ences and workshops, university-based research
and activities of state and local governments and
public, private and resident organizations. Unsolic-
ited nontechnical reports on research and related
activities are welcome.

Address correspondence to Editor, Arctic Re-
search, Arctic Research and Policy Staff, Office
of Polar Programs, National Science Foundation,
4201 Wilson Boulevard, Arlington VA 22203.

Mulkluks are made for many different weather and ceremonial conditions by Inupiaq skinsewers. They
serve as metaphors of survival and hope in many Inupiaq folktales. If they swing when hung, for
example, their wearer is still alive—even when missing on the ice. These Arctic-coast-style waterproof
boots (qagiakruq) were made by Hannah Koonook Hawley of Kivalina/Point Hope 40 years ago.
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Flexibility, willingness to learn, and a commit-
ment to building relationships of trust and mutual
respect characterize collaborative research projects
supported by U.S. Federal agencies. Arctic com-
munities, researchers, and funding agencies may
start with different goals and institutional incen-
tives, but when they come together as teams, unan-
ticipated insights and continuous learning occur.
The social science articles presented in this issue
of Arctic Research of the United States cover an
array of topics and research methods, but they all
rely on collaboration: collaboration between scien-
tists and local communities, on the one hand, and
between scientists from different disciplines, on
the other. These interdisciplinary and community
partnerships contribute valuable insights into such
questions as how best to access and use the cul-
tural knowledge of the past to shape the future,
how to sustain ecosystem health, and how early
inhabitants of the Arctic influenced and adjusted to
environmental changes.

Building and maintaining such partnerships
require enormous effort and attention, both across
scientific disciplines and across researcher—
community boundaries. The researchers and pro-
ject participants who contributed articles to this
issue and those who are working to forge and
maintain collaborative relationships are to be con-
gratulated in their pursuit of excellent science rele-
vant to the needs and concerns of Arctic residents.

The first article, by Ann Fienup-Riordan, tells
of an extraordinary journey. Yup’ik elders traveled
with Ann from Alaska to Berlin, Germany, to work
with a little-known collection of Yup’ik artifacts at
the Museum fiir Vélkerkunde. This research team
documented the many objects in the museum’s
collection, sharing stories, songs, and other cultur-
al knowledge to bring back to the villages in a kind
of “visual repatriation.” Sponsored by the National
Science Foundation, the project grew out of an
exhibit called Agayuliyararput (Our Way of Mak-
ing Prayer), supported by both the National
Endowment for the Humanities and the National
Endowment for the Arts. This project crossed
many borders—between humanities and the sci-

Social Science Partnerships in Arctic Research

ences, Alaska and Europe, past and present.

Deborah Corbett describes the joint efforts by
the Kenaitze Indian tribe, the U.S. Fish and Wildlife
Service, and the USDA Forest Service to explore
the prehistory of the Kenai Peninsula in Alaska.
Together, archaeologists from Federal agencies and
Native youths from the Kenaitze Indian tribe’s Sus-
ten Camp seek answers to the questions: Who were
the first people on the Kenai Peninsula? When did
they come? Not only has the team found answers to
such questions, but the partnership has also helped
to expose Native youths to career possibilities in
cultural and natural resource fields.

Igor Krupnik and Lyudmila Bogoslovskaya
examine the connections between subsistence hunt-
ing patterns and annual weather/ice variations in the
Bering Sea and North Pacific region. They rely on
diverse sets of data from the 1920-1970 period to
model subsistence use of marine resources and corre-
late Native hunting to local ice/weather regimes and
short-term environmental fluctuations. Supported by
the National Oceanic and Atmospheric Administra-
tion, this interdisciplinary project shows the value
of integrating disparate data to model sustainability
in marine ecosystems.

Place-name research reveals the complex con-
nections between land, economies, and social rela-
tionships, as Susan Fair shows in her study in part-
nership with the Shishmaref Native Corporation.
What began as a National Park Service project led
to support by the National Science Foundation to
conduct oral histories, mapping, and other commu-
nity-based research and educational activities on
Alaska’s Seward Peninsula.

Michael Kunz (of the Bureau of Land Manage-
ment) and his research team investigate the history
of some of the earliest human inhabitants of the
New World at the Mesa site located on the northern
side of the Brooks Range. This interdisciplinary
team examines the record of human occupancy at
the Mesa through a combination of archaeological,
geological, paleontological, and DNA studies to
discover the nature of early human-environment
interactions.

Thomas Thornton, working with Harold Martin



of the Southeast Native Subsistence Commission,
explores the sociopolitical and scientific issues
related to the documentation of place names and
their cultural associations. Funded by the National
Park Service, this study shows the value of tradi-
tional knowledge and collaborative research meth-
ods in addressing culturally sensitive questions.
Traditional knowledge is the topic of the Alaska
Native Science Commission’s report on a project
funded by the Environmental Protection Agency to
document Alaska Native understandings of envi-
ronmental changes. The goal of the project is to
provide a means for Alaska Natives to identify,
address, and document their concerns about radio-

nuclides and other types of contamination.

As shown by the research projects reported
here, Arctic social scientists have partnered with
Arctic communities and scientists in other disci-
plines to answer fundamental questions about the
past, present, and future. Federal agencies have
responded to the need for such collaborations by
lending their support and creating opportunities to
reach across disciplinary, geographic, and socio-
cultural boundaries. As we approach the coming
decade in Arctic research, we look forward to fur-
ther partnerships among diverse scientific and geo-
graphic communities in advancing knowledge and
discovery.



Yup’ik Elders in Museums
Fieldwork Turned on its Head

In 1881 Adolf Bastian, director of Berlin’s
Royal Ethnological Museum, commissioned a 30-
year-old Norwegian jack-of-all-trades, Johan
Adrian Jacobsen, to travel to America’s northwest
coast and collect for his museum. Aware that the
Geographical Society of Bremen was sending the
Krause brothers to the Pacific Northwest, Jacob-
sen set his sites on Alaska. He was especially
interested in slate blades, nephrite (jade) amulets,
and other “stone age” tools, and hoped to bring
home evidence of ancient Eskimo adaptations.

Arriving in St. Michael in 1882, the year after
Edward Nelson left, Jacobsen continually com-
plained in his correspondence that “Mr. Nielsen”
already had gotten all the good stuff. In fact, plenty
remained for Jacobsen, and he returned to Berlin
in 1883 to great acclaim.

Jacobsen spent the following winter in Berlin
cataloging his collection of 6720 objects, a third
from Yup’ik communities on the Bering Sea coast.
His lack of academic training, however, earned
him a cool reception among museum profession-
als. In part because of these limitations, Jacob-
sen’s collection remained largely unpublished
until World War II, when most of it was thought
to have been destroyed during the bombing of
Berlin. In fact, the Soviet Army took much of
Jacobsen’s material (along with other museum
collections) by train through Poland to Leningrad
when they retreated from Berlin. In 1978 these
collections were sent to the Leipzig Museum for
Ethnology in East Germany and, after the fall of
the Berlin wall, returned to the Museum fiir
Volkerkunde.

I first visited the Museum fiir Volkerkunde in
1994 in search of masks for the exhibit Agayuli-
yararput (Our Way of Making Prayer), supported
by both the National Endowment for the Humani-
ties and the National Endowment for the Arts.
There I was stunned to find the museum staff bus-
ily unpacking this extraordinary Yup’ik collection,
second only to Nelson’s in size and scope, yet
with accession records still handwritten in old

German script and almost completely unpublished.
I spent my brief stay in Berlin photographing masks.
But along with photographs, I brought home a
desire to return to Berlin and dig deeper into
Jacobsen’s treasures.

Yup’ik elders travel to Germany

After the mask exhibit opened in Anchorage in
1996, a team of Yup’ik elders and community
leaders and I set to work planning for that return
visit. In 1997 the National Science Foundation’s
Office of Polar Programs funded our project
through a grant to the region’s nonprofit corpora-
tion, the Association of Village Council Presi-
dents. We proposed to bring a group of Yup’ik
elders to Germany for an extended investigation
of Jacobson’s collection, record and translate the
information they provided, compare it with what
Jacobson learned about the objects he collected,
and finally publish the results of our work, making
it available to both the Yup’ik and scientific com-
munities.

After a year’s preparation, including a four-
month battle with Passport Services, our seven-
member ‘“Yup’ik delegation” set out from Anchor-
age on September 5, 1997. The group included
Marie Meade as interviewer and translator; Andy
Paukan, mayor of St. Marys, as videographer;
four elders representing the different areas of the
region—Wassilie Berlin, Paul John, Annie Blue,
and Catherine Moore; and me as photographer
and guide. We spent three weeks working at the
museum. As with the mask exhibit, what we
sought was not so much the collection’s physical
return to Alaska, but the return of the knowledge
and stories, the history and pride that they embod-
ied and that, we hoped, we would be able to bring
home.

From the beginning the Yup’ik reaction to
learning about the existence of Yup’ik collections
has been gratitude and pride. Andy Paukan stated
it well:



The “Yu'pik delegation”

to Berlin's Museum fiir Vilk-
erkunde, September 1997.
From left to right: Catherine
Moore, Wassilie Berlin, Paul
John, Annie Blue, Marie
Meude, Andy Paukan, and
Ann Fienup-Riordan.

I'm thinking that coming to Germany to examine
these objects will make it easier for us to explain
our culture to our young people. We will be able
to tell them things with no reservations. Our work
will make it easier to prepare teaching material
about our culture for our younger generations....
With this work, our roots and culture will come
closer to us.

This attitude toward collections as opportunities to
affect the future was the primary reason elders and
regional leaders supported this project and agreed
to travel so far and work so hard. While in Ger-
many they saw themselves not as sightseers or soli-
tary researchers, but as representatives of the Yup’ik
nation. The elders who traveled to Berlin were the
recognized “professors” from their regions and
were chosen both for their ability and willingness
to share what they knew. Their detailed knowledge
was impressive. They spoke in collections, not for
my benefit or for that of the scholarly community,
but to enlighten and empower their descendants.
To understand the magnitude of their trust and
dedication, you should know that three of the four
elders speak only Yup’ik. Two are in their eighties
and the others in their seventies. Yet they made a
24-hour plane trip, crossing 10 time zones, to a
place with unfamiliar sounds and sights and foreign
food. The first morning we were there, I remember
teasing 81-year-old Wassilie Berlin, calling him my
uicungaq (“dear little husband,” or teasing cousin).

This endearment has often worked to break the ice
with elders. Instead of laughing, he looked at me
seriously and said, “No, you are my daughter.” He
said this in part because, since we had met, I had
served him like a daughter. In the weeks that fol-
lowed, he changed his mind. He and the other elders
sometimes called me their mother because, along
with Marie, I cooked and cared for them. I was
humbled one morning near the end of our trip when
Paul John, the acknowledged leader of our group,
said that we had been chosen by God to do this
work. Although we had fun on our trip, this was
very serious business.

Elders’ work in collections

Our work in the museum began with a brief tour
of the storage room where 14 large cases with glass
doors held the Yup’ik collections. There we stood
together and sang “Tarvarnauramken,” a song
describing the traditional act of purifying oneself
with smoke. Following the “blessing” song, Annie
Blue led us in the Lord’s Prayer. Three weeks later
our work ended with a feast and another prayer as
we joined hands with the German museum staff we
had come to know.

Between prayers we looked at all two thousand
objects, one by one. Our major hurdle at the museum
was not the German language, but their organization,
in which “Eskimo” and “Arctus” are comprehensive



Paul John recording infor-
mation on the use of ivory

implements at the Museum
tiir Vilkerkunde.

categories. We were fortunate that although Yup’ik
and Inupiaq collections were mixed, most objects
from Alaska, Canada, and Greenland were stored
separately by type (for example, net sinkers in one
case and spear points in another). They had not,
however, been divided by Alaska region (Yukon,
Kuskokwim, Coastal, Bristol Bay), which, as it
turned out, would have been a disaster for our
regionally diverse group. When presented with a
group of bows, for example, the elders would com-
ment in turn on those from their area. The separa-
tion between men’s and women’s things that I had
anticipated did not take place. For example, Annie
and Catherine knew almost as much about the use
of bows and arrows as Wassilie and Paul; con-
versely, Paul and Wassilie spoke eloquently about
the making of sinew, technically “women’s work.”

Group dynamics followed Yup’ik protocols. We
had a number of English-speaking visitors during
our stay, but we did our best work when discus-
sions were carried out in Yup’ik. Formal Yup’ik
etiquette dictated our roles as speakers and listeners
while working in collections. As the eldest man,
Wassilie spoke first, followed by Paul as the recog-
nized expert orator. In cases where Paul knew more
about an object than Wassilie, he would still listen
to Wassilie before giving a full explanation. When
we looked at something that both men were famil-
iar with, Paul would often tell Wassilie to go ahead
and talk about it. That “talk” took a range of forms,
including names, personal experiences, actions,
stories, and songs.

Names

The detailed vocabulary associated with the
collected objects was a major point of interest.
When looking at a box of harpoon points, elders
sorted them by named type. Not only were there
akitnat (arrow points), but meq’ercetaat (arrow-
points used for hunting), nuiret (points for bird or
rabbit spears), and umit (stone arrowpoints used
during warfare). A large needle used to string
salmon heads had a special name, as did a rock
used as a tool for decorating clay pottery. The
comment “Ayuqluni (It’s the same)” let us move
relatively fast through boxes of objects of a type
we had already discussed.

Regional differences in design and designation
were points of great interest. When presented with
a box mixing Yup’ik and Inupiaq ivory spear points
(talutet), the elders picked out ones from their area
to comment on, ignoring those of their northern
neighbors. Although technically the handiwork of
Yup’ik speakers, things from Unalakleet were dis-
missed as Inupiaq and not investigated.

Precontact regional hostilities were referenced.
The third day we looked at a box of spear throwers
(nuqaq). I 1aid them out on the table, and each
elder picked up those made from their area. Annie
Blue chose the nugaq made by the warlike Agleg-
miut and playfully pretended to use it as a gun to
shoot Paul and Wassilie across the table.

The elders made old things familiar in their
comments, emphasizing similarities between past
and present over differences. Paul John designated




an ivory story knife (yaaruin) a “cartoon-alriit.”
Catherine called a bladder water bottle (mervik) a
“Yup’ik thermos.” And when looking at ivory
pieces, Andy commented, “I guess our ancestors
forgot to patent these gas hose connectors.”

Personal reflections:
The past made present

Jacobsen’s diverse collection also evoked a
wide range of personal experiences. Wooden
bowls were tremendously evocative. For example,
Wassilie took up a young boy’s bowl, like one he
used as a child, and related the inerquutet (rules)
from his area about what could and could not be
placed in it. Looking at a large wooden snow shov-
el, Paul John recalled that a young man would
shovel for four years before he would see a seal
head emerging from the path he had been clearing
and so “graduate” (become a good hunter). Again
and again I heard the traditional rules for living I
had recorded in Boundaries and Passages, but in
this context they were dramatically organized
around real objects and activities rather than didac-
tically around ideas of what it meant to be a “real
person.”

The elders continually used objects to make
points in an ongoing conversation among them-
selves. This was nowhere more striking than the
fourth day, when we looked at a model dance
house. Its delicately carved ivory figures and unu-
sual costumes drew no comment, but Andy and
Paul both gave long explanations of the tiny drum
model. In brief, they said that the drum holds the
elders and all that is good but that half of the
Yup’ik people today are outside this drum. I was
listening to a political statement about what it
meant to be Yup’ik in the modern world that would
certainly be restated in public hearings back in
Alaska.

Equally eloquent was a ten-minute description
of a wooden dipper by Paul and Wassilie. Wassil-
ie first described the dipper’s use, followed by
Paul’s detailed account of the drinking restrictions
imposed on young boys to make them fleet and
strong. Wassilie then described the face designs
painted on the inside bottom of drinking contain-
ers, which reminded Paul of the story of the boy
who was told to look into a water bucket where he
observed the face of an old man. This, his grand-
mother told him, was his own image, as he was
destined to live a long life. Wassilie then told of a
woman whose husband was lost on the ice. She
told her son to look into the water bucket, and

there he saw an image of his father in his boat,
foretelling his safe return. Paul John concluded
reflectively, “If we had continued to channel these
customs to the present time, we would still have
our own shamans that would be able to do that
kind of work for us ordinary people.” All this from
three ounces of old wood!

The handling of the objects was savored as a
personal experience that would be talked about for
years to come. In the process the elders noticed
everything, for example, an ivory story knife
carved for a “lefty” and a restored ax with the
blade put on backwards. In three weeks we exam-
ined more than two thousand items, feeling each
grip, looking down the line of each arrow, open-
ing each tobacco box. Our German hosts gave us
space to work, permission to touch, and privacy to
explore, without which our work could never have
gone forward.

Paul John once observed Peter Bolz, the
Museum’s North American curator, moving his
hands in enthusiastic explanation, and he called
Peter “a real dancer.” In fact, all the elders danced
through the collection, chopping with axes, shoot-
ing arrows, harpooning seals, shoveling snow,
mixing akutaq, and making fire with the bow drill.
Among the most dramatic explanations was Annie

Wassilie Berlin trying out a bow and arrow at the Museum fiir
Vilkerkunde, with Andy Paukan looking on.

Blue’s preparation of snuff tobacco. Assembling
seven tools from different parts of the collection,
she first pretended to cut, pound, and strain the
tobacco, mix it with ash, and then sniff it into one
nostril, sneezing and wiping the water from her
eyes when she was done. Her presentation was so
realistic that the group later questioned whether
today’s young people should be shown the video
lest they want to revive the custom.



Annie Blue demonstrating
the preparation and use
of snuff tobacco at the
Museum fiir Villkerkunde.

Needless to say, we played with all the toys,
including tops, darts, and an ivory spindle spun in
a bowl in a game called caukia. When we looked
at an eagle-feather dance wand (nayangan), Was-
silie walked around the table and stood Catherine
up, telling her to sing the “asking song.” Then he
quickly left the room and returned carrying his
coat as a gift, showing his muscles, and dancing to
the beat. In fact, every day I had the overwhelming
feeling of attending a dance festival. Unlike the
mask exhibit Agayuliyararput, where exploring
collections had paved the way for a major series of
events, this was the event, not mere preparation. A
book might be the result, but the action was now.

Songs and stories

Just as the objects evoked names, remem-
brances, and dramatic displays, they also conjured
a multitude of stories. The numerous bows and
arrows started an avalanche of war stories that con-
tinued through lunches and long evenings at the
hotel. When Annie Blue saw a cutting board,
it reminded her of the story of the woman who
turned into a bear by dressing in a bear skin with
a board behind her back to take revenge on her
unfaithful husband, Picartuli. When we looked
at spearheads, Andy asked Paul to describe the
detailed division of a seal after the hunt.

My favorite story was when Annie Blue held a
Nushagak carving in front of her while she related
an account of the creature paalraayak, named in
Nelson’s The Eskimo about Bering Strait but until
now a mystery.

They have mentioned paalraayak. And...the year
before last, it was mentioned that there was such a
creature in the area behind Assigyugpak.... In the
past people were told not to go...behind Assig-
yugpak. Since the younger generations don’t pay
attention to the old teachings, they have begun to
travel around in that once-restricted area....

I'd like to look at that carving while I tell you this
story.

The animal they saw resembled a land otter like
this, and its face looked like a land otter’s face,
but as they observed it, it would disappear into the
ground and come back up again.... As the couple
walked and their feet began to sink into the
ground, a person suddenly emerged out of the
ground near them.... And the land otter they had
seen disappeared into the ground.

It was said that paalraayiit were attracted to
caagnitellriit [people experiencing puberty,
death, childbirth, miscarriage, etc). Paalraayiit
resided in the mountains. There are many moun-
tains in our area as you know....The caagnitellri-
it were restricted from roaming in them....

It was said that when paalraayiit came to a per-
son, they swam all over his body. And many
came swimming up and down in front of his nose.
... Once they’ ve entered a person, the person
would soon be destroyed.

Annie Blue’s account meant different things to
those assembled in Berlin. For me it was exciting
to hear her solve a long-standing scholarly riddle.
But Annie’s motive for telling this story was not
academic. As she made plain in her telling, rules
guided a young person’s actions in the past, and
we ignore these rules today at our peril. She wants
the younger generation to hear her stories and gain
awareness of their history so that they can avoid
very real dangers in the world today.

Academics like myself were not the elders’ pri-
mary audience. Rather, I was the mother, the
guide. Yet listening, I learned much that would
be of great interest to both the Yup’ik and scien-
tific communities. For example, I learned that dog
feces was a common binding agent in shaping clay
pots. Paul John described how aged seal blood
was used as glue and how carvers collected and
dried sea foam to use as sandpaper to polish
wooden bowls. Examining two small carved faces
with chin labrets, he explicitly stated the connec-
tion between humans and animals that I had
always hoped to hear. He said, “The Nunivaarmiut
used these ornaments on their chins. It was said
that these represented walrus tusks. When men
wore them they were pretending to be walrus.”



Wooden figure that inspired
Paul John to tell the

story of Qupurruyuli,

the woman of the sea.

Later we looked at a large mask with five-
fingered hands projecting from its side. Wassilie
Berlin recognized it as a representation of qungug
reaching its hand out of the sea and putting it
down on the ice. According to Wassilie, the hole
in the hand was where the hunter aimed his har-
poon. Wassilie’s comment constitutes the most
explicit explanation of this iconographic feature
that I have ever heard.

Objects also evoked disclaimers about what
they were not. For instance, Paul John looked at
one carved figure and said, “This figure doesn’t
represent Qupurruyuli. But let me mention it since
it suddenly came to mind.” He then continued
with a rare account of Qupurruyuli, the woman of
the sea with flowing hair, who created a pathway
through the ice for the hunter who owned her as a
power source.

When the traveling companions became curious,
they looked and saw a pair of human hands in
front of his kayak visible from down below. And
since the hands were extended like this, the ice in
the front was being moved to the sides, making
a pathway for the kayak to glide through. The
upper part of the person’s long hair was visible
above the water with the bottom part down
below. And when they looked down from their
kayaks they saw the rest of her hair in the water.
Since Qupurruyuli was a woman, her hair was
very, very long.

Not all stories inspired by the collection were
deemed appropriate to be told. While looking at
bags made of raven skins, the men remembered a
raven story so embarrassing that they could not
talk about it in front of us women lest it make us
uncomfortable when we had intercourse with our
husbands. The women later agreed that they
“didn’t mind not hearing it.”

Among the most moving accounts was Was-
silie’s and Catherine’s description of a small drum
(apgara’arcuun) used by men and women in pri-
vate. Holding the drum in front of their face, they
would hit it from the front to summon their avneg

Catherine Moore demonstrating the use of a small drum like
those she observed when she was young.

(literally “‘other half,” felt presence) with song.
All had observed this when they were young and
remembered the power of these private ritual acts.

Along with stories, Jacobsen’s collection also
evoked many songs. A loonskin hat for the sweat-
bath brought out a song about a loon, complete
with its call. Holding two stuffed squirrels from
Nushagak, Annie Blue told a story about squirrel
and ptarmigan singing a slow-style ingula song.
Wassilie sang the arrow song of the famous war-
rior Apanuugpak while we looked at slate blades.
In fact, objects made of slate were particularly
poignant as they had been used before these elders
were born. This is a real strength of Jacobsen’s
collection, as he had intentionally sought out
“ancient things.”

We even recorded the sounds of the objects,
holding up a caribou-tooth belt to record the teeth
tinkling against empty bullet shells or shaking a
pair of thumbless dance mittens to hear the wood-
en dangles. Marie’s response to one song was,
“That’s a good one, we’ll have to bring it back.”
Just as objects evoked songs and stories, we
sometimes treated songs and sounds as objects
to take home.

Last but not [east, we told jokes. When we
looked at a double bowl with a handle, Wassilie
designated it an igvarcuutet, a device for gathering
berries, one side for blackberries and the other for
red. Looking at a similar bowl, Paul said it was a
bowl for twins, and Wassilie added that one side






